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FEAGMENTS OF ANTI-KARAITE WRITINGS 
OF SAADIAH IN THE IMPERIAL PUBLIC 
LIBRARY AT ST. PETERSBURG. 

Dedicated to the memory of my friend David Kaufmann, 

who departed this life too soon for the interests of 

Jewish literature. 

The Imperial Public Library at St. Petersburg recently 
obtained possession of the Antonine Collection. Among 
the latter'a Hebraeo-Arabic fragments I was so fortunate 
as to discover portions of two works of Saadiah's, written 
by him against the Karaites. No. 204 of the said col- 
lection consists of two leaves of parchment joined together, 
but there were several leaves between them which have 
become lost. The content of the first leaf was taken 
from a work in which the Oral Tradition was defended, 
not against any particular author, but against the Kara- 
ites in general, whose arguments are controverted. As 
far as is known at present, this was done by Saadiah in 
P»r6t« axrd {The Booh of Distinction, cited by Hebrew 
authors under the title of froon -ibd or rrorvn isd), a book 
which was recently subjected to a thorough discussion by 
Poznanski (J. Q. B., X, pp. 244-252). It is therefore 
probable that the leaf in question must have belonged 
to that work. The leaf commences somewhere in the 
middle of the eighth point of dispute, and deals with 
points of detail, such as the second day of the festival 
(nv^J £>B> W 31CD DV), and with tradition in general, and 
runs in the Arabic text as follows (the MS. only rarely 
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gives diacritical points ; for the rest the spelling of the 
MS. has been preserved) : — 

♦m:» ^iaa nimba npi bx Nna tayi>N -ino 1 ' oh . . . (fol. 1 a) 
jo onyo jxa ata avfo jn nann !>y ib^dw n^> yino^ npnyj jx 
narian* ni^N ^a n«x NiN arm •onnoNta pno ^y DNy nt^o npi 
■•bo }6i no b ^iai ?t6n nJNn^N npi ^n 5>ya$>N3 "m& cb nxb 
no nns^sai pNBita ^n nnn Npno n!? jnb N-ipoi>N ^n5 , > ruN 
pa pain tbno pio nb ja 1 jn N*ya fpw iixya jn jo NrvB Noa jb* 
»jn oijNi • nt n« nt p^naon paina >at^ '•a wrw no by n?i w 
Nmt? fiyn^N yaK» nmiia N-ipoi>N rftNy '•a wasp nibj mtM 
dw^d nana me* joi ja^o ncyo me> jo no^y Noa Noyj snw 
tib runny Nin joa naron naun riyD joi btrw mpa fiyo joi 
D3a ia n$>i jiia -va ie> ^y nian^N pa ion *a N^rr jn winae* 
rw ip p 11 jn 3jni i>a NiTvj w sun i>rio rinnxi iibsb by hod^n 
•hpJo^N '•a ma ainao^s ••a liv oi> Inb n*bnb> smp i^i yoj 
jn SnSjn nasi '•a 'jo^a D'on rwdw n^n naata in riyn^N jn ^ni 
pa *>noa ,t>nb>n .t^n w jn ni»a nixyx jnb N^aNt? njnu my 
o^am Bran "iodi nSpa ratoa nyoiN nnna 1 " jn ib "iaN pn nhj&N 
lanpn bap rftNyN^N '•a "iaN Noi>a -VBpni ipin ompni unai nnji 

• NO^Na Pnb!>n nov jn ni* N^a ^na^N '•a ndni • opa rby 
^n xb) ~\rbnn nih hpa nbifot* bx w jn w vb (sic) jixa 
ipi N^N "jH ^liNO nod »b> ^n n!?i d"M>b3 jwi hpa cian^N 
•£n ^y nnmiN no b n^oj^Nai • to«a NnNifN i»p3^N '•a nnsix 
rinNanDN^N inio nyopJN "in i»pa^N rcimrb riin ma t>^n jo pia ii^>N 

• rii'Nno n^> jnyo^N Nnn jo ma rinitNi^N iirbta 3^nbo^n ^n jo 
rinaj 16 nana NnyanN jn ■ , J33' , a 3non bit nin niro ip "ini 
noip moD ijn n^inb rwoi>N ^y Nna jwyB* Dipi>N ^ixn n^Ni 
Njnii N3N3 onuNjNB rwofo omajNi Nipoi'Na annnpN ai? dhi^nd 
Noi>a rams^N ••a na5>naoi Nipoiwa iNnpNi?N ^y npano hon^n 
ipix ia nnma^N iidn^n '•b pa^nao (fol. ib) i»N aip^N WNt 
3Nii5>« N'in nyoo Noi?a ns ipny d^ nnrw bb jn Njo^y N-ins 
by non ~\-bx jo ja 3< nby miia mnnm nnN3nnDN '•a niaN 
by mi'N ii?N ni*ni?N on^ya Nipo^N by riyoao hdn^n njiji nnhp 
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D1p$>N NJ*H1 Dnhp NON1 ♦ flM NO ^J> fiON^N yNOJN3 p^Npiw 

nin nwn •'a Dipiw *|i>a ii?yai sin ^y ipanN tw« »a pa^nao 

^IN^N "n^N JO 31"lS (this should probably read ri) li Dn"6ya 

Noi> on^xo rus i^ii n^ x3Nii ^nd!>n bmo )bvi dton wuo 
nini m&Ebu ^y waiwa mn$> i^>npi niaxiNa ru^K ^y Dnaiwa 
iro njo *iy$x p^ |i?a N3NiJ rb n^ Tin b^oba bum ^n ^do!>n 
oan bpN vb 'on i>xpa Daxnta nan iopn ni? q^ n!> tap joa 

DHJ^DJ^ (add i>N1D) S>N 1H DTOO nnNlta p^ i?N1D^N ]»b D3Nnta 

rinv aiv Dip pa no ^a n^n '•a r\t6ibn }Na jk atai • onaiwa d^ 
lory no oni> naiv fa vinin dip *nb i?^ *id no n^y ipanN no 
^n lin '•a onpnxn ar Tin n-vj '•a fiairo 1 ' one nytnaN *b 
*a ria^nao nNxata rioN$> *winbo aim son j!>ni • n*a ipanN nta 
nnro noDi hp" 1 "Pni n^N nnm .*iodj b\p pna arra n xnanN* 
w3jn5>n nnxa in hp 1 " -oni n^>N nnm ptao nooj i>ip* -oni ppi^ao 
•hns^n n^y pans no paj"' jn pa^jota ^lxn or^a n^jran *a pano i>ai 
xnaxna nv na tw« '•a (^nidn) taiDN ya v\xb5 jNa jn itai • pn 
uxa pn i>a ipanx two aiv Nina Dnax^nax yo na npN iN 
nb«i • sjN^a owa d^ "in riin^N jy N-ivpo ny oni>pj p* }n ppano 
aaD^ jn aNi^a 3Nnata nnv fiDN^y D.-ruy f\b6iba (add }xa jn) 
Nh naxna nan 11 na is Nnaa xwa p< *|N^>a nnoN ^n D'onta 
NiTios* b nyo nnin nyaniN nyai jn njxb wwa p nyaT jn ni» 
• pa^iof'N *hNn b)p p pn^N ni nb xim nm^N no ^y n^NoynDNa 

lySl pispN^N (on the margin: DnJN }y l^»1p'»> Dip n^N NJN ai'NI 

jo .T-a nil no Nin onomx '•i^N p» }n bi»i Nyin m^N nin 
paN }n ai'-a ^i nxacNi wpnn NnNa hpi>N 

It is evident that folio i commences in the middle of the 
eighth point of Saadiah's reply. The missing part of the 
sentence may have run as follows : [Certain laws were 
revealed to Moses conditionally] — 

the execution of which was only to be promulgated at the time 
required for it. It is necessary to assume, in reference to the 
prohibition to add anything to the Mosaic Law (Deut. iv. 2), that 
the second festival day (i.e. nVPJ ?B> '06? 310 DV) existed already 
at the time of Moses ; namely, conditionally, to be observed in case 
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the people would have to be in exile ; and, for this reason, the law 
was not promulgated till the required time 1 . In the same way, 
everything (Rabbinical) which is believed to be contradictory to 
the Bible, is capable of being reconciled. This is all the more 
the case whenever it is thought that two biblical passages are 
contradictoiy, as we have already explained regarding the rule 
(of the thirteen rules of interpretation) of R. Ishmael P21D3 "OB* 

nr ns n? jwdbti*. 

9. I have given careful attention to the method of the Bible, 
and found that the latter usually deals with the subjects in an 
ample way and explains them in detail. This you see in the 
expositions regarding the Work of the Tabernacle \y&Q TWtyQ 
(Exod. xxv seq.), the Chapter of Consecration D^NPO ntJHfi (Lev. 
viii-ix), the Numberings of Israel 7H~W '•TlpS (Num. i), the Dedi- 
cation of the Altar CQfDn rDUn (Num. vii). In view of such method, 
it is highly improbable that the law about Running Issue TttXt 
(Lev. xv) should have been formulated without explanation, or that 
the law regarding the leap-year should have been limited to the 
single word I'QK (Exod. xxiii. 15). It is obvious that a sufficient 
explanation must have accompanied all these ordinances; and as 
we do not possess such in writing, it was given by word of mouth. 

10. A wise man who expounds a law or a narrative, must sufficiently 
explain it when delivering it for the first time. On repetition, a mere 
allusion will suffice. Thus, e. g., about the law of the burnt-offering 
(Lev. i) ; in the first instance, the explanation is very diffuse : fjpoi 

/vopm /ipin pipm ,un:n /mai pwtm prm ; but on repetition 

we have briefly AAV Wipn (Num. xviii. 11), and nothing more. On 
the other hand, it is impossible for a law to be dictated in the first 
instance by a mere allusion. Such mere allusions as, for instance, to 
prayer as conveyed by the words "jnS*in Kin (Deut. x. 21), or to civil 
jurisdiction by the words CfJvBl }1"I31 (Exod. xxi. 22), and others, 
are only possible when a full explanation by oral tradition preceded 
them. 

Speaking generally, everything brought forward here against the 
eight portions of the objection 3 tends, at the same time, to prove the 
truth of tradition, for mainstays of those problems, which emanate 

1 OT%on maiwn (Lyck, 1864), n. 1 ; "xwtan 'd to Tr. Betza, I ; Asheri, ibid., 
I, 4 ; D'TQjn 'tobw, ibid., I, 2. In this Responsum Saadiah's opinion is 
quoted. 

a Cf. n«jo>rt» awo, ed. Landauer, p. i4i«=rnjnm mjinsn, ed. Slucki, 
p. 7a ; (Euvres Compl. de Saadia, vol. IX, pp. xxiii-xxiv, 82-83. 

3 Or, " strictures in their eight aspects " ? 
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from the original above-mentioned sources, have been made firm by 
clear proofs *. 

Having set forth these ten modes, I proceed to the fifteen objections 
which those people make against the Mishna. In the first place, 
I refuted those who meet the question: "Why they adopted the 
Bible and rejected the Mishna ? " with the reply, that "they saw that 
the nation was unanimous in the adoption of the Bible, but differed 
in their opinions regarding the Mishna; for, since we saw that 
people (fol. 1 b) whose views varied in respect to many things, yet 
believed in this (in the truth of the Bible), we knew therefore that 
if it (the Bible) were untrue, the (whole) people would not have 
believed in it." When I heard this reply, I commenced to consider it 
closely, and I found that it was refuted by twelve arguments. 

Their assertion, that they found that "the nation was in agreement 
in regard to the Bible," is contradicted by seven arguments, which 
I brought forward against those who adhere to the agreement of the 
nation 2 , as explained above. Their argument, that "they found that 
the people, whose opinions differed regarding several things, yet 
agreed as to this" (as to the Bible)— considering thus the people's 
difference of opinion about many things as an argument — can be 
refuted in eight ways 3 . In the first place, they reply to the questioner 
by returning the question. He asks, "Why do you contradict the 
Mishna?" They reply: "Because we contradict the Mishna." 
I mean to say, that he who simply turns the question put to him, 
and makes an answer out of it, is the weakest (disputant) ; for it 
is just the same as if one were to reply to the question : " Why 
do you not accept the decision of the judge ? " with the answer : 
"Because I do not accept the decision of the judge." For the 
question put to one of them (the Karaites), is also put to all of them : 
" Why do you all contradict it (the Mishna) ? " 

Secondly, if we were to judge from people's difference of opinion 
about many things about the correctness of that about which they 
are in agreement, it would be only necessary for those, who wish 
their inventions to become adopted as traths, to differ about other 
things, so as to gain for the point on which they agree, recognition 
as being the correct one. 

Thirdly, we see now how the Christian nation is split up into four 

1 I am myself in doubt whether my conception of this sentence is 
correct. 

a The "agreement" (Arabic r«n5«) plays an important part in Mahom- 
medan theology, and thence the Karaites derived it, perhaps already 
since the time of Anan. 

8 This ought probably to read "in five ways" (p for n). 



660 THE JEWTSH QUARTERLY EEVIEW 

sections, in regard to the founder of their religion. One section 
maintains that his body and his spirit are God (of divine substance). 
Another section says that his body and his spirit are created ; another 
asserts that his body was created, but that his spirit is God ; another 
again says, he was only like one of the prophets. They all agree 
therefore about his superiority; our opponents must, consequently, 
adopt as true all that about which the Christians agree \ 

Fourthly, if the difference of opinion of the sons of Israel on many 
points is to be taken as a criterion for the Bible, which is recognized 
by all of them, it follows that the tradition, which was once also 
recognized by all 2 , must be true. 

Fifthly, if, as they opine, this difference serves to demonstrate the 
truth of the Bible, the All-Wise would have had to uphold always 
differences of opinion in his nation for the purpose of confirming his 
writing. It would not therefore be feasible to do away with the 
differences, because their disappearance would involve a proof of the 
Biblical truth. The differences would thus have to endure for ever. 

It is therefore obvious that the whole argumentation of our oppo- 
nent constitutes the opposite of the truth. Besides, I have met with 
people (Karaites), who maintain that those who handed down the 
Mishna by tradition had themselves invented it ; they were, perhaps, 
led astray by such expressions as Wpnn KC1N3 (Sabbath, 15 b), &c. 
I must therefore explain 

The first leaf ends here; it is a good specimen of 
a dialectical controversy on religion as carried on at the 
commencement of the tenth century, the Pon^N 3ND3 
having been written in 926-7. In those days it frequently 
happened — as it also happens sometimes in our days — in 
such disputations, that the object was to fasten upon the 
words of the opponent and so to drive him into a corner. 
This has been noted by Haja Gaon, in reference to 
Saadiah's argument regarding the second festival, in the 
before-mentioned Responaum : anas? drnDKS? rot? ww la 
ompsN m nrrre> ton rup Vt nnjjD wm (D^ton nawm, 

1 This argument is in reality identical with the preceding one, except 
for its being illustrated by an example. Makrizi maintains, moreover, 
that Anan admitted the mission of Jesus and Mahommed. Jakufo 
Kirkisani (p. 305 of my edition) attributes to a portion of the Karaites 
a milder view about Jesus. Hadasi borrowed from this author. 

3 i. e. before Anan's schism, and, in previous ages, before the secession 
of the Sadducees. 
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ed. Lyck, p. 4). If we may believe the Karaite Jacob 
Alkirkisani 1 , Saadiah would have first said, that the 
Eabbinical Calendar (lUJ)) existed since Moses, and that 
afterwards he said that it originated with Adam (|&o Ipl 
oik p hjn bip"> ]tibx iNV on '•did p -iuj&n }n ^ ws^n) 
(Kitab Alanwar, rbxpn a, axa 13). 

The second leaf of our fragment is directed against 
the Karaite author of the rvNiata a^na (Kitab Alfadhaich, 
"The Book of Shameful Things," sc. of the Rabbanites). 
I found a note from a Karaite source, unfortunately without 
any further description, that Ibn Sakaveihi's book was thus 
entitled. This has now been fully confirmed by a fragment 
of the Arabic original of Ibn Ezra's ripnn^N fbvspa. The 
fourth chapter (entitled rV'DDNi'N '•aa '•a, Hebr. prnnb nyt? 
toian p niwn) concludes thus : b"r psa myD wan pa npi" 
noQib nrt axna axmf mpxD p 2 ^y mi '•a ponta axna '•a 
'"■I^n riync^K ^y j^DNnno^ p irva ^yi (" The Gaon Saadiah 
declared, in Pionta axna, in his refutation of Ibn Sakaveihi, 
the author of the rrxia^x 3Nna, [where the Gaon] contro- 
verted the latter himself, and the others who oppose 3 the 
Law," &c.)*. This quotation seems to prove that Saadiah's 
writing against Ibn Sakaveihi was part of the ponta axna ; 
but in the quotations of Mobashshi Halevi and of the Karaite 

1 Prof. Steinschneider will, no doubt, admit that Kirkisani's name 
was Abu-Jusuf Jakub, although he has thus far had no opportunity to 
retract his former assertion. 

2 Dukes, in the Magazine }V2 (II, 137), turned the Arabic preposition *>2 
(Hebr. ») into the proper noun Ali. 

8 On the Arabic expression '"w < mnr\n cf. Dozy, Supplem., I, 327. The 
words VoNnnn'jN 'to were perhaps embodied also in the title of Saadiah's 
polemic, and a corruption of this was perhaps the origin of the enigmatical 
and, as yet, unexplained name of a work of Saadiah's cited by Nissim of 
Kirvan, who says (see wc&i OT3, Hebrew part, fol. 16 b) : nruonn nam 
i"d1 nvn tanno 'to (sic lege) tAn into bmaw jroto fcnpin prron to. Poznanski 
made another conjecture (J. Q. JR., X, 255) ; neither Poznanski, nor 
anybody else, knew at that time the contents of Ibn Sakaveihi's book. 

1 Dukes reproduces this passage in the Hebrew translation thus : 
(Munk and Dukes correct vmiTorai) vnoiorn jrunn iBDa yra Y't pmn 
wVn ton D-np'Dsn rrnpo p to, &c. 
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Japheth 1 , the former appears as a separate work. We 
are therefore obliged, not only to read vitdibtqi instead 
of vni31t5Tl3, as Munk and Dukes read in the Hebrew 
translation, but to correct also in the Arabic original 
nn '•a into rrn '•si. 

However this may be, the next fragment 2 gives us, for 
the first time, full information, not only about Saadiah's 
polemical reply, but also about the contents and the 
division of Ibn Sakaveihi's pamphlet, which was calcu- 
lated to rouse Saadiah's anger, if only by its insulting 
and provoking title. We need not be surprised that the 
later Gaon of Sora designates his opponent by the con- 
temptuous title of iriNii'N tdn (that ignoramus). After 
these introductory remarks, let us hear Saadiah himself. 
The Arabic text runs as follows : — 

nttd ix rfa p-\sba ana*© araio njmpa in na^na . . . (fol. 2 a) 
inn 1 - tv p natt* npi ♦ m nb p-ia!?N |N pj«dnd!jk oni^ run 
p nsa nasna ]tb vnn im n»jni Nrta mnsba ibfts pioaa 
t6n na^N bxp ta -inasiw by apbx hp xba •<& .fa &b tn^n 
j anW** ia yNoriN^Na moya aNna^N ^naxi> opa n.t6n iNnrv 
mNnp '•ita n>aij« ym r6 raw \& ^ba dnhp jtya '■an' 1 k^n mixi 
Fdun ini^Tp o^na mm *a -\mbx ion '•a '•an r\:nb nby t[p) 
nob EHipo nr nn ony. N^>a •oiv |x rim enp» nt nn }»mib> in 
-jln yoi p ajfifto * nt6n jy NjariDN^N '•a rfsa hpi>N Nin jn wi 
nil n:xij mw in nha tv no tj ^y onhp p "iji nIn nmaNi 
iN pnj nyoj^N w rem p fmo^bb xobn pxbox [n naDinta •© 
na^im n^ddd nth raw Dy naB> dv any rmb ana ppnia n^Np 
nas? any naj^> cd pniw pN naNna '•a in nanxa nSa natwi i>a 
n» i^n n^pa ara$>N ^y ndnipn S a*ipm ruo nN*ii raw ay 

1 Everything which was known about Ibn Sakaveihi was fully con- 
sidered by Poznanski, 1. c, pp. 252-4 ; the Iatter's remark must be 
modified in accordance with the fresh data. 

2 A small portion of this was recently published by me in a Russian 
magazine, and reproduced by Poznanski in the Revue des JZtudes Juives 
(XL, 88-90). 
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niDDn '•a 3nxn ip nax noyh • -ipp Tiac naotan axnaiw ^>Kp 
■>a nrw no ^y nnai in rvNia axns mtb rvxxsbx axna naxna 
« nain \bp ayi na Da to yen Niaa bsp no ^yi • "jyn ihn D^ana 
•bbx pa rb jnyn Noy hdon 1^ nmao nb 'w jns no janx ndi 
*ayN ra^Nao^a noip byb) • noan^ oa^ *nni pcnnn snnn t^ '•o 
oan^Ni pam ^x ^y rbb rihyiv d!j Noax Nonwrnibai po'oai jay 
onana *a i^on 1 " jn Dtp W> a^ naxa nntbyb *nbM>ni rumbx p 
1S3N cnaaaN on nx an^Nao "voan by xi> on Drrvoan ^y 
y yooa "mata tnn nbni Tin onosb DNona "ONyo^Ni 6a^«a 
brvbit pya pa^ao^N naxraN ^s noai nbp jns jo yoo 11 d!> no 
^acaai * nx^D Nnax ononis mno (sic) N3sp anNoy -in pno^N 
•>ibx oSd^n fiota ;y hfi ^dn3^>« pma^i pn$>N rw iin yoa 
• *|K we* coam nnp in^ p^ WN pa SiNii'K Nin ^ya naaw 
yoa' t&n 3N13&6N ♦ nnyxo ba anp no ba ^y fiaiyo^>N n^>N ^>oa 
Nnavy n^in nanN < ii»M>ni natpofo jo n^nipn jNDaN^N sin n."6 
3N3^>n3 • nia^o paia-ita jn Dyr no *a nsoa paw n3N3 max on 
vn naD^s fiynp )o najw (fol. 2 b) a^N axa^Ni • T-ninta hx^N 
(r. anxo^N ?) a^Niota p vi nan naytj> a^x 3x3^x1 • axiD^N 
tf>xi * fiD'oata naoi?N •frxi * nDa Via vh fbvt\ * nnt^x "ixanN i^xi 
*a s i>xi nna^x nynt? ^a oi'Xi ♦ nmyta ny-it? *a (i^Ni * a^n^N riynt? '•a 
n^N -ion no la^Na paian^N }N ^an^N Nin Dyr * np i>ya nyna> 
cnnaxiNi nn^Nix }n may jxa }nb xnao "i nonb n^n ^n nnn '•a 
}o pnaye> ia noi n^nin^N mi Nn^a aaxita ria^Nao •bv ppaoo 
|o D.-i^y nana nin "a ^n' 1 nb naNi niny^N }o faim naD^N 
on^wiN jn may }Na naNiN^N ii^N noni * mo^N jo n^i mmbtt 
by Nn^a v»n n^iSi Dma«i« Nmyay no sjN^a »b> ^y Nniyas 1 ' iaxa 
by lyobx 3N13N ^n mn ^ap anpi • nio^n^Ni na^N }o jo no 
jo "inax *bo ^^■^ *a n^ nh la^an ne>o jy snay ^xp 1 ' spa nat^o^N 
m^N^N axiaN i^N nan bp DipN jn n« iVi!?a ♦ opa nxaa^N 
•i^n noni Nnao i&2 3nun^n nin ••a p^yn no yiioi> naB>o^N nai 
hmb ■'iNannN bp n^a na yats> no >a «n^y tinb ^nin^n 3nun 
P^Na^N pooa^ pau-^N fN oyt nSn i>nNa^>N Nin mil • natj>o^N 
fNnyx N.Tai nmni xvysi poyi pyi ^10 Nn^ jNDaN mix nanpny 
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vbi rotpota »a noo W2 nbip ^y iwrw eta rfrwi rinaxn 
nxiwxi'x jo xniya aye> iia T\a kdjki tainniw ah nataaoiw 
ibi yoi ffaxm^ jo anxyai ten^y nnxne> x^ ana }o xniyai 
••a nniiio^K natj^s '•a ttrbntb in aoa jharo "payn Nnyo&a 
nn yoix .Tatw^K '•an pjiani>i> *ii>K hpiw x!>ik pa«a * n->pd$>k 
noriw on • nyawiotai (?) fiy3WD»S>N ^y nacta nin jnan mew 

pn JN ^J? h* NOD hpKQ * (r. 5>TMd5>K ?) ^nD^K N3K |K HDf^ NO 

rooe> rbm rfttoo »a anhp piwaiw jy nb rraswifo ^3 pjmta 
pew *6 "iow jn3 "i spa '•nfo tin pe»yn t6 rbbtt hp n"ie> ^a 
moi>n ni> mnne>oi roon poa (add ne>iy) MN '■"in noan a^e* "tin 
iwpi • Divan &6 '•a oawa^ tno omowi fen • tin jwn 101^ 
■jno&n |o nae* &6 ptaafo jn i? nw xi> piDa n-ie> >a xiPK 
wo 5»a &6i ki."6n a6i aawiaiw t6i jNvnta sh naajiw a6i 
nw a6 bw boa i? ne>yn t*b onhp mi ine* »spn n>a ivpni 

nwy bs i>Da 

In the translation it would run thus : [The commence- 
ment of the sentence, which is missing, may have read : 
" Ibn Sakaveihi's method is, that when he thinks he has 
something to say against any passage] — 

of a Halacha, or against a portion thereof, he copies the whole 
chapter (pIS), or a great part of it, in order to induce his hearers 
(readers) to believe that he refuted the whole chapter. This method 
is as if one would copy a whole section (ntSHB) of the Bible, when- 
ever he wants to quote one Biblical verse. He (Ibn Sakaveihi) 
does it because his book is quite useless; by far the greatest part 
of it contains only the assertions of the (Karaite) mob, and if he 
had only quoted the text required, the book would be quite empty ; 
he stuffed it therefore with ample Rabbinical quotations. 

I found also that he cites that portion of a Rabbinical passage 
which, in his view, confirms his opinions, whilst he omits all that 
part which, though connected with the former, tends to disprove 
them. Thus, in reference to the new moon, he quotes from the 

twna min the words: enipo nr nn pMie» in pom viiptp, but 

he takes good care not to quote from the same passage the words 
BHIpO nf v "in DHy N23 1 , because he saw that the obvious meaning 
is, that it can be arranged without observation of the moon [i. e. by 
calculation of the calendar], 

1 Torat Kohanim, linn, X, § 2-3 (ed. Warsaw, 1866, fol. 94 a). 
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The most important and worst part is, that he alters and corrupts 
the Rabbinical text whenever the latter does not suit him. Thus be 
found in the DSDin (NDSDIfl) that it is permitted on Friday, on the 
eve of Sabbath, to let the water flow into the garden : tPD ppniS 

rb'o topti i>3 rohro vhono nth ns-wi ay rot? ae 3-iy rmb, 

which he alters in his book into DJ> 7135? 3"IJ/ mib CD }Tltao p« 
PCKTI * ; and then he makes six propositions on the ground of 
a falsehood. When I saw this, I said, in the words of Scripture, 

npt? v\si& nxbm*. 

And, as I live, he was quite right when he gave to his book 
the title of Booh of Shameful Things (rVN'SS&K SKM) ; for it is a 
book which sets forth his own shameful things and his own confusion, 
as was explained by me in connexion with the verse "jnx Dv3H3 
IJn 3 , and as it is said: HBin f6p DJN A3 QJ N3 JJBH N133 4 . It 
would have been well for him if he had kept silence, and within 
bounds, as the pious man said: D3? Vini ptJ^inn GTinn })V ''D 
n»3Pl? «. This was perhaps the reason why the older heretics, such 
as Anan, Benjamin, and others like them, never attempted to base 
their polemics against the Rabbanites and the Sages upon the 
Mishna and the Talmud, because they (the old Karaites) knew 
that all works ought to be understood according to the spirit of 
their author, but not according to the interpretation of their oppo- 
nents; for they (the authors) themselves understand their own 
words and their meaning better than anybody else. And now 
this newcomer (Ibn Sakaveihi) appears, and aspired after things 
which his predecessors never attempted, and took his associates, 
the heretics, for altogether ignorant men 6 . For he gave them 
a broken reed, and tried to persuade them that it was a weapon. 
I shall expose all this, and by doing so the truth will shine forth, 
that which is worthless will be set aside, and the indignation of 



1 Tosefta, ed. Zuckermandel, Sabbath i, 23 (p. 111, line 17-18), where 
the word nv is missing, and raxa roVim nnw »*rti is read instead of 
vhono N'm. The Gaon's reading is confirmed by Bdbli, ibid., fol. 18 a. 
The Karaite falsification is provokingly impudent. 

2 Ps. xxxi. 19. 

8 Prov. xxv. 8. Cf. the interpretation referred to here in (Euvres Compl. 
de Saadia, ed. Derenbourg, vol. VI, p. 144. 

4 Prov. xviii. 3. 

* Job xiii. 5. Saadiah in his translation also {(Euwes Compl., vol. V, 
p. 4a) renders the Hebrew tmnn by the Arabic ipa. 

•Or: "he considered his associates, the heretics, with the eyes of 
complete ignorance." 

VOL. XIII. X X 
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the people, called forth by the act of this ignorant man, will be 
soothed, as it is said : S|K U»B* Q»oani mp IITS 11 J«£ 'tMK x . We 
pray to God to assist us in everything which brings us nearer to 
his truth. 

The chapters (Gates) in which this man collected quotations from 
the Mishna and the Talmud are ten in number. I shall first men- 
tion their headings, and then examine every chapter, and point out 
his errors wherever he thought to have found contradictions in the 
Rabbinical writings. The first chapter is headed, On the Unity (of 
God) ; the second chapter (fol. 2 b), On a part of the Sabbath-laws, 
namely, the lighting of light ; the third chapter, On another part (of 
the Sabbath-laws), namely, irrigation 2 ; the fourth, On the fixing of 
the month; the fifth, On the rule flDS \ii t6 ; the sixth, On the 
leap-year; the seventh, On the law about fat; the eighth, On for- 
bidden marriages (flV*IJ7) ; the ninth, On the law about menstruation 
(mj); the tenth: On the law regarding 'Hp ?JD. 

This man asserts that the Rabbis have contradicted God's com- 
mands in these ten things. He is of opinion that both the oldest 
and the later (Rabbis) are united in that they transgress the law 
in reference to four of these subjects ; namely, in reference to the 
Unity (of God), to both questions of the Sabbath-laws, and to a 
question of the marriage-laws ; he did not therefore adduce any 
proofs from the Mishna and the Talmud on these points. As to 
the other six, he maintains that in respect to them the older (Rabbis) 
proceeded differently from the later, and, in order to show this, he 
adduces alleged proofs from the Mishna and the Talmud. He 
prefaces his ten chapters with strictures against the Mishna, (asking) 
how it was possible to say that it had come down from our teacher 
Moses ? But all he does is simply to deny it. I think it therefore 
to be expedient, before considering the six chapters, to speak about 
the Mishna, which is frequently referred to in these chapters. My 
refutation of his invectives in the first four chapters will precede my 
demonstration of the trustworthiness of the Mishna. 

In the first place, I found that this ignorant man asserted, that the 
Rabbis considered the Creator to be corporeal, and that they believed 
that he had a human form, with length, breadth, depth (thickness), 
limbs, and organs, and that he was provided with essential and 
accidental attributes. But he adduces no proof for his assertions, 

1 Prov. xxix. 8. 

* The reading of the MS. arwioSa (presents) is undoubtedly a corrup- 
tion, for afterwards two categories of the Sabbath-laws are mentioned. 
My conjecture nxoVx (irrigation) is confirmed by the above-mentioned 
quotation from the Tosefta. 
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neither from the Mishna, nor from the Mechiltot, nor from the 
Targum ; but he produces eight quotations, partly from the Agadot, 
partly from books the authenticity of which is not established, and 
partly from liturgical poetry (Chazanot, Piyutim 1 ). Moreover, all 
those passages have a figurative meaning, just as much as the 
analogous passages of the Bible 2 . I shall first set forth the sayings 
of the Rabbis about the denial of anthropomorphism, and then 
explain the anthropomorphic passages according to the analogy (?) s . 
This will compel him, if he is not to fall into absurdities, to admit 
the indispensable *. I say that the religion (the religious conviction) 
of the Rabbis is the complete negation of anthropomorphism, this 
is proved by their saying in the Mechilta to Exodus, in the inter- 
pretation of *|D3 T&K TIN }1B>jm t6 6 : TIN }1t?lTl 3Hib "IDIN TO 'l 

"\ab (*nobn) b"n )b mnnwi mm pea (new) '•jn nn ">DNn t6t? 

WWI t6 »3 DnnDra (nOINl) SHI 'TIN }"ie>JTl i6 e . Similarly, 
in the interpretation of the verse "p JIW N? 7 , that the Creator 
has no similitude with anything among the minerals, plants, animals, 
stars, with the wind or with anything visible. And they (the Rabbis) 
went in this respect to the extreme, saying : ?D* ,?D2 "J? ntPJtfl N? 

» • • nw but bos> mw «i> 8 . 

1 Kirkisani, who presents several parallels to Ibn Sakaveihi's polemics, 
adduces an example (p. 300 of my edition, Hadasi in toiro borrowed from 
him) from Kalir's composition commencing nrni yis -ft, the phrase 
miD« Toma n\DN noin Tni, which is an allusion to Cant. vii. 6 ("toa 
D'Ton-a tch). 

s Of. Ibn Barzilai's Commentary to Sefer Yeteira (p. 21), where Saadiah's 
reply to the questions of a Karaite (perhaps our Ibn Sakaveihi himself) 
reads still more fully: hV nmp tpb '3 ioini nnip -nsiw bs "uin a*wo mni 
■name "pi 1A jvn -nvhra «^i nwnaa vk ir«a> 'iso D'nann 'a nan vte isapra 
to a'cn 1 ) *rf» }'n p inn uin uw • • ■ • rt n» ^Nsoffi' 't 'tit *nn dn na vb 
tyao to* (-rowi) 'ini pivnn "pi 1 * n»te a'ffio w (cipn tern) jam tan n»i<:n ni 
to m«sv Dn 'D d'mj-ieqi vq-A otd hod d'nsto D"n Sarnie '■* noip uro ana 
ia''i Tin"m njinan. A little before (ibid., p. 30) he argues against the 
same Karaite : lmtaD arra nan dtc 1:00 panS Sia' n'n Kh Vi«n m pan **■< 
ia"i m to nan n'n n"> nms N-iipi n-nna psni la 1 ) Sn ivm n>n ton lrtwi. 

3 My translation of this passage is doubtful, nor is the reading of the 
word nwnnVN certain. 

4 This sentence is also doubtful. 

5 Exod. xx. 23. 

6 Mechilta, section raina, § 10 (ed. Weiss, p.;8o, ed.Friedmann, fol.72b). 
* Exod. xx. 3. 

8 Mechilta, ibid., § 6 (ed. Weiss, p. rrs, ed. Friedmann, fol. 67b), where 
we ought to read therefore nmtBNi nstoi V> nw tax too w nS bn\ 

x x a 
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I was only able to touch briefly upon a few points in my 
remarks. I hope, on another occasion, to dwell more at length 
on the importance of these fragments for Karaism, for lite- 
rary polemics of those days, and for Saadiah's activity as 
a scholar. I shall then communicate and discuss a second 
fragment, which, I surmise, is also taken from the asna 
por^N, and contains some very interesting notices on 
the Jewish sects of the time. (Last year I communicated 
portions thereof to a Kussian magazine.) In view of the 
present resurrection of so many monuments of grey anti- 
quity that have lain forgotten in Oriental Genizoth, it 
is to be expected that our particular branch will also be 
considerably enriched. May this happen soon ! 

A. Haekavy. 

Petersburg, February, 1901. 



